Singing

Unfortunately, due to technical difficulties, last
weeks edition was not published. However,
divrei Torah were produced. Here is one from
last week.:

The Torah relates to us the wonderful and
miraculous events that occurred in our forefa-
thers' exit from Egypt; the ten plagues, the
drowning of the Egyptian army in the Sea of
Reeds, and others. When the Children of Israel
saw the Egyptian army laying dead on the
shores of the sea, they sang "shirah". The en-
tire song they sang is written for all genera-
tions in the Torah (Exodus 15:1). The "shirah",
or song begins with the word "az", or
"then" ("Then Moshe and the Children of Is-
rael sang"). Interestingly enough, in Exodus
(5:23), when Moshe makes his first appear-
ance before Pharaoh and receives his first re-
fusal, he returns to G-d with a complaint.
"Why did you send me?" "From when ("az") |
came to Pharaoh to speak in Your name, he
has only made it worse for this nation" In
Moshe's complaint he uses the same word
"az". The midrash states that Moshe said "I
sinned to G-d (by complaining) with the word
"az", so I'll begin the "shirah" with the same
word." The question is how does that help?
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Rabbi Chaim Soleveitchik in his work "Bais
Halevi" writes an interesting and revealing
explanation. Usually when a person thanks
G-d for getting him out of a tough situation, he
thanks Him for the rescue, and that he now
finds himself in a better situation. In this par-
ticular person's thank you there will be no
thanks for the suffering he found himself in
before, needless to say, but just for the res-
cue. However the nature of the song of thanks
which the Children of Israel sang was some-
what different. They sang for the suffering as
well. Why? The reason is a follows. When G-d
rescued the Children of Israel from the slavery
in Egypt His existence and greatness was pub-
licized throughout the civilized world. The suf-
fering in Egypt was purposeful. The Children of
Israel merited to be the vehicle through which
G-d's name was exalted and sanctified. This
was their main happiness, at that time. See for
yourself in the verses of the song.

Earlier, when Moshe complained with the
word "az", He was complaining about the se-
verity of the enslavement. Now when he sings
praise to G-d, he uses the same word to give
thanks even for the very same enslavement!
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AR QMR PIRD TIARIIT MWK TPOKR 79018 because no Jew is going to argue on that
(’2:’9) o7aY point. Obviously Hashem created the uni-
"l am Hashem your G-d who has taken you verse, who else could have? Certainly not a
out of the land of Egypt." (20:2) human! There's no question about it. How-
ever, what about us leaving Egypt? I can say,

Throughout the Torah, we constantly read "thanks to the bravery of Jewish fighters, we

how Hashem addresses Himself in this way, joined together, and with the help of some
"who has taken you out of the land of freak nature storms, we were able to single-
Egypt". If you consider this, it seems a bit handedly defeat the evil Pharaoh!" In fact,
strange to say this after His name, as there don't we hear this reasoning today concern-
are many more fitting descriptions such as, ing the State of Israel? Many people think

"Creator of the
thing etcdo that
able and grand. One would surely not have
chosen the "the phrase about the exodus
from Egypt" to describe Hashem, when other
descriptions, such
verseo appear to b
priate and more impressive!

The Kuzari explains that Hashem chose to
describe Himself as the G-d who took us out
of Egypt, because 3 million Jews saw it with
their own eyes! Compared to no people see-
ing the creation of the universe! Since the
matter of Egypt was recognized by human
beings, it's a lot more "closer" in a person's
heart than the creation of the universe.

Rav Yaakov Neiman offers another insight
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Rabbi Orlofsky once commented that before
the '73 Yom Kippur War, everybody was all
high and mighty about the success of the
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We often become egotistical when we be-
come successful in life. Naturally, we do
owe ourselves some credit for striving to
attain our goals but what about the credit due
to Hashem? This is the point of "Who has
taken you out of the land of Egypt", as a
constant reminder, that it was solely through
Him that we left and not through our own
means and efforts.
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on Hashem's "tagline". He writes that
Hashem didn't use "Creator of the Universe" By Sammy Epstein
Times for Shabbos- - * . {17 _ ¢
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And Yisro heardé (18: 1)

Prior to beginning to explain any of the Pesu-
kim in this weekos
ately jumps straight into the fundamental dispute
as to the chronology of Parshat Yisro. The earli-
est sources for the argument include the
Mechilta and the Gemoro in Zevachim. The
argument is based on whether Yisro arrived be-
fore Matan Torah or after Matan Torah. This
dispute is then found to trickle down into the
Rishonim.

The Ibn Ezra main-
tains that Yisro arrived

The Generosity Of New York

known Hashemos
ever, this is answered by showing that Moshe
was referring to the decrees and laws which the
Jews received at Marah before Matan Torah.
The interpretation of this verse will decide as to
how one interprets the ensuing discussion about
the appointment of judges. The differing opin-
ions argue as to which laws these judges were to
judge for. Was it for the whole Torah, or just the
laws received at Marah?

Rashi seems to com-

after the giving of the

A Jewish man walks into a bank in New York City and asks for the

bine these two opin-

decree:
sapddacrees werdittere viRtlsoun theal orah?iHown e ¢

torah. He has no prob-
lem with the fact that
this story is found be-
fore the

bros ( to follow later
in the sedra) as he in-
vokes the principle
laid out in the Gemoro
in Pesachim that there
is no chronological
order to the Torah. He
then goes on to give a
number of proofs to

his theory, all of which are countered by the wi t h

loan officer. He says he is going to Europe on business for two
weeks and needs to borrow $5,000. The bank officer says the bank
will need some kind of security for such a loan, so the man hands
over the keys to a new Rolls Royce parked on the street in front of

ghegbapk. Bvegythingjchegkspug ajd the bank agrees to accept the

car as collateral for the loan.

An employee drives the Rolls into the bank's underground garage
and parks it there. Two weeks later, the man returns, repays the
$5,000 and the interest, which comes to $15.41. The loan officer
says, "We are very happy to have had your business, and this
transaction has worked out very nicely, but we are a little puzzled.
While you were away, we checked you out and found that you are a
multimillionaire. What puzzles us is why would you bother to
borrow $5,000?" The Jew replied, "Is there a safer place in New
York that I can park my car for two weeks for 15 bucks?"

Mos heds

ions. It
from R

is deduced

ashi

ments that he thinks

that Yisro

arrived

before Matan Torah
and then stayed for
the duration of the
next few months until
after the construction

of the Mishkan.

Rashi

splits up the story of
Yisro saying that the
story of him coming
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And Yisro heardé (18: 1)

What did he hear? According to Rashi he heard
about the splitting of the sea and the war with
Amalek. However, had the entire world not already
heard about these amazing events? Did the Jews them-
selves not sing in the song (Shirah) immediately after
the splitting of the s
agitated (15:4)067? Why
that Yisro heard, that we need a explicit posuk to tell
us so?

The answer is that there is hearing and there is hear-
ing. There are those
intellectual, unfiltered by emotion, whilst there are
those whose 6éhearingd
filtered by rational analysis. For the former their fail-
ure to internalize wha
pass in one ear and out the other. The latter, while
initially moved by what they heard, fail to put it in
proper perspective.

6Peoples heard and wer
that all the great leaders shook and were frightened
but eventually it was forgotten and it appears that no
lasting impression had been made and no changes to
lifestyle. The only individual to take what he heard to
heart was Yisro. This was because only in his case did
it shake his heart, his mind and his soul.

There is a Midrash that says that says both Yisro and
Amalek were advisers to Pharaoh in Egypt
(considered to be the ancient civilization most re-

Yisro believed that culture and wisdom would be the
basis for improving the world. Yet soon he would see
how a ruler celebrated for these seemingly admirable
qualities could act like a vicious wild animal prepared
to destroy an entire nation.
ea OPeoples heard and

erated wisdom would only bring misery to the world
rather than peace. He turned to what he thought was a
higher power idolatry. He soon realised that idolatry
was also rooted in human conception. The gods were

t vaderstwdd @0 bedjéuleva of icashgodher they fought

with one another and had to be appeased they lacked

imsrcy pnd wera eetigéful. Yisroevamofitorh anaidollto

the next trying to find the real god of the world. When
the niet Mesys, hié ¢oeia lnvd Mose tht@ed hine ia
the ways of Hashem that were totally unique from
those of the false gods. He was patient merciful and
just. Hashem gives man choice and offers reward to
those who follow him, and punishment to those who
ejecthg waysat edd expresses t

Yisro heard all of this and was intrigued but where
was the evidence? Did the situation not seem just the
opposite with an evil ruler persecuting an innocent
nation? However, when Yisro heard what Hashem had
done through freeing hi
trol and punishing the Egyptians in the most spectacu-
lar and precise way ,measure for measure, Yisro then
decided to join the Jewish Nation.;

other protagonists in this dispute.

The Torah tells us that Yisro offered up
Korbanos to Hashem. Since there is no mention
of a special Mizbeach being build to offer these
on, one may thereby assume that they were of-

Torah, but the whole episode with his recom-
mendations regarding the judicial system oc-
curred only after Matan Torah.

From this analysis we can see how there are
infinite ways in understanding even something

nowned for its wisdom at the time). As its leader
Pharaoh doubtless epitomised culture and wisdom and
valued it in others, particularly his trusted advisors.

By Shlomo Katz

(Adapted from O6Rabbi Ni

Riddle of the Week
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When is a specific food permissible for eating only outside the home, but once it is brought inside the
home, prohibited?

fered on the main Mizbeach in the Mishkan.
This may be seen as a proof that Yisro arrived
during the second year in the desert after the
construction of the Mishkan. The other side

which should be relatively straight forward. One
must however remember that each and every
explanation is Torah and therefore completely

counter that these Korbanos were offered on the U Answer to Last Week6s Riddle
Mizbeach that Moshe made at the end of last For which sin can a person be punished by Beis Din without first being warned?
weeko6s sedra after the victory over Amal ek , o , , ,
Anot her proof t o Yi @’Al@?r@ns(}(’ldyq{e? i val being Answer: False witnesses | w1tnes.ses who testify f.alsely in court. They are.pr(?ved to be false by other witnesses and in
Mat an Tor ah i s when Mos h e says, Al mak e turn they are treated with the same punishment as they tried to inflict on the accused, even death.




