(G-d’s Nourishment

In his early years, before he went public
with his teachings and disciples came from
far and wide to learn from him, the founder
of Chassidic movement, Rabbi Yisrael Baal
Shem Tov, was an incessant traveller.

Dressed in the clothes of a simple villager,
he would travel from town to town and from
hamlet to hamlet, asking questions. "How are
things?" he would inquire of the water-carrier
yoked to his pails, of the market-woman
minding her stall and even of the child play-
ing in the doorway of his home. "Is there
enough to eat? Is everyone healthy?"
"Baruch Hashem, blessed be the Almighty,
all is fine" or "Thanks to the Almighty,
things are improving," these simple, G-d-
fearing and G-d-trusting Jews would reply,
and the traveller would depart with the grati-
fied step of one who has found what he was
seeking.

One day, Rabbi Yisrael arrived in a village
and made his way to the study hall. There, in
a corner, sat an ancient Torah scholar over
his books, wrapped in fallit and tefillin. This
was the village porush ("ascetic"), who led a
life of holy seclusion. From sunrise to sunset,
neither a morsel of bread nor a sip of water
would pass his lips; he spoke to no-one and
never lifted his eyes from the Holy Scrip-
tures. For more than fifty years he had kept
to this regimen, utterly removed from the
mundane cares of material life.

So why was this stranger pestering him?

enough to eat? Is everyone healthy?" The
ascetic made no reply, hoping the stranger
would go away. But the stranger only leaned
closer, and his questioning grew more insis-
tent. Impatiently, the ascetic waved him
away, pointing him to the door.

"Rabbi," the stranger now asked, "why are
you denying G-d His livelihood?"

The words had their desired effect and the
old man was roused to indignant attention. G
-d's livelihood?! The audacity of this uncouth
peasant! "What are you saying?" he de-
manded in a thunderous voice. "How dare
you disturb me with such blasphemous bab-
ble!"

"Only what King David, the sweet singer of
Israel, proclaims in his Psalms," replied the
Baal Shem Tov. "Tell me, Rabbi, what is the
meaning of the verse, 'And You, the Holy
One, who dwells by the praises of Israel? "
"We mortal beings," continued the Baal
Shem Tov when the porush made no reply,
"subsist on the sustenance that G-d provides
us in His great kindness. But what does G-d
'subsist' on?

On the praises of Israel! When one Jew asks
another, 'How are things' and his fellow re-
sponds by praising and thanking the Al-
mighty, they are nourishing G-d, deepening
His involvement with His creation.”

"How are things?" he was inquiring, "Is there Adapted from Stories of the Baal Shem Tov
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The Torah stipulates that an offering must be
bought willingly. The Gemara states, that in a
situation where one is required to bring an of-
fering, yet does not want to, the beis din (the
Jewish court) coerces him into;

(a) Doing so and
(b) Declaring that he is doing it willingly (Rosh
Hashanah 6a).

This seems incomprehensible: How can it be
considered “willingly” if he is being coerced?

The Gemara states, that if a Gentile sent an
offering to the Beis HaMikdash but did not
include the requisite wine libation, Beis Din
does not coerce the Gentile to send the wine,
but purchases it with public funds (Menachos
73a).

The Shitah Mekubetzes points out that a Jew
would be forced by Beis Din to provide the
necessary wine. The reason for the discrep-
ancy, explains the Shitah Mekubetzes, is that
were the Gentile coerced it would not be con-
sidered “willingly”. This needs clarification. If
a Jew is coerced, why is it nevertheless consid-
ered as being voluntary?

A similar concept of a coerced declaration of
willingness is found in regard to the laws of
d1V0rce If one is obllgated to divorce his w1fe
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willingness to divorce.

The Rambam (Gerushin 2:20) explains this
seemingly meaningless declaration as follows.
When Halachah requires a Jew to divorce his
wife, then since the inner will of every Jew is
to obey the laws of the Torah, it is indeed his
will to grant a divorce.

The Evil Inclination is preventing him from
actualizing his true will. Therefore, Beis Din
beats the Evil Inclination into submission. His
subsequent declaration of willingness is sincere
and a reflection of his true desire.

This explanation can be applied here. If a
Jew who is required to bring an offering re-
fuses to do so, it is only the Evil Inclination
which hinders him. After being beaten, the Jew
expresses his true desire which is to do what is
right. With regard to a gentile, his refusal indi-
cates his true will. Any subsequent coerced
declaration will not be a statement of his true
will.

By Steven Kaye adapted from Shabbos De-
lights
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“He called to Moshe, and Hashem spoke to him from the Ohel Moed saying”(1:1)

Rashi explains that the voice of Hashem
reached Moshes ears, but the Jewish people
did not hear it. The voice stopped at the walls
of the tent of meeting. One might think that it
stopped because it was soft and faint, but
Rashi assures us that this was not the case. It
was a powerful voice which is able to “break
cedar trees.” Yet, this powerful voice came to
a sudden stop and was not heard outside the
tent of meeting. Had someone placed his ear
right up against the wall of the tent, they
would not have heard Hashem’s voice.

Was it a miracle?

Rav Yaakov Neiman offers an alternative
explanation in his Darchei Mussar and ex-
plains that it was possible that only Moshe
heard the voice of Hashem because only he
was able to hear it as only he was tuned to it.
As for others, it passed right by them without
them being aware of it.

We all know that different ears are set for
different audio frequencies and that sounds
heard by one species may not always be
heard by another. In order to hear the voice
of Hashem, a person’s ears would have to be
set to a high spiritual frequency. If this was
not the case, he would hear nothing. Moshe
was attuned to that frequency and he heard
Hashem’s voice, whilst the rest of the Jewish
people were not able.

The Mishna tells us (Avos 6:2) in the name
of Rabbi Yehosuha Ben Levi, “every day a
heavenly voice proclaims ‘woe to humanity
because of the Torahs humiliation.”” Has
anyone of us ever heard this heavenly voice?
Surely not!

However, that does not contradict Rabbi
Yehosuha Ben Levi’s statement. He certainly
must have heard that voice, as did other peo-
ple of his stature. In his times, there were in-
deed people who were attuned to the spiritual
frequency on which the heavenly voice trav-
els. We, on the other hand, are not on such a
high spiritual level and so our ears aren’t at-
tuned to that spiritual frequency. Therefore,
we cannot hear that heavenly voice.

By Shlomo Katz
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“He called to Moshe, and Hashem spoke to him from the Ohel Moed saying”(1:1)

The Midrash calls attention to the fact that although
Moshe had attained an intimate relationship with
Hashem, he nevertheless did not enter the Ohel
Moed (tent of meeting) until Hashem called and
invited him in. This is to teach us that a person
should always behave courteously and respectfully.

The Midrash then continues with a surprising state-
ment, “If a Torah Scholar does not have the knowl-
edge to act respectfully, then a dead carcass is better
than him” (Vayikra Rabbah 1:15).

Why does the Midrash use such unusually harsh
words? Could it not have indicated it’s disapproval
with a less offensive term?

Rabbi Twerski answers, a Torah scholar, or anyone
who is looked upon as being torah observant, is
essentially a representative of Hashem and the To-
rah. People view their behaviour as that which the
Torah prescribes. If such a person acts in a disres-
pectable way, people will attribute his behaviour to
Torah teachings and he would then be committing
an unforgivable sin of chillul Hashem.

A dead carcass emits an unpleasant odour which
causes people to avoid coming in contact with it and
becoming contaminated. On the other hand, a Torah
scholar who behaves improperly does not ward off
people, but to the contrary, he attracts people. Fur-
thermore, if his actions result in people emulating
him, he causes others to act improperly and become
contaminated. He is, therefore, worse than a dead
carcass. Every Torah-observant Jew should realise
that he is an ambassador of Torah and act accord-

ingly.

In the Torah, the word for “He called,” Vayikra, is
written with a diminutive aleph. Without the aleph,
the word would be Vayikar, which means “He hap-
pened to come upon him” a term used when Hashem
spoke to the wicked Bilam (Bamidbar 23:4).

The Baal Haturim explains that because of his
profound humility, Moshe wanted to use the word
Vayikar in regard to how Hashem spoke to him, but,
because Hashem commanded him to write Vayik-
rah, Moshe wrote a diminutive aleph. Some com-
mentaries note that when the Torah was given at
Sinai, Hashem called to Moshe several times, and
Moshe wrote Vayikrah without a diminutive aleph.
Why the difference?

R’ Yitzchak of Vorki explained that sometimes a
person may pretend to be humble when he publicly
belittles himself, but this can actually be a form of
vanity. When Hashem called to Moshe at Sinai, it
was in the presence of the entire congregation and
for that reason Moshe refrained from showing off
his humbleness through the small aleph of Vayikrah.
However, when he was called to the Ohel Moed, no-
one but Moshe heard the call (Rashi) and here the
expression of humility was genuine and sincere.

Another significance of the diminutive aleph is that
in addition to being the name of a letter, alephis a
word that means “learning.” The message of the
diminutive aleph is that one can only learn when one
is humble.

By Asher Weisz

(adapted from Rabbi Twerski on Chumash)

Riddle of the Week

Which word in the torah has four consecutive patachs?

Which word in the torah has

(Answer

four consecutive kamatzes?

in next week’'s Living Torah

Answer to

Last Weekds Riddle

Which mother did a bris mila on her son?

Answer: Tzipporah, the wife of Moshe, performed a bris on her son Eliezer.




