
Mishnayot 

Noach 

 מסכת שבת  

In this column, we will attempt to cover 

Mishna Mesechet Shabbat. This is not a substi-

tute for learning it in a text, however, we aim 

to provide a translation and basic explanation 

which should help anyone wishing to learn 
along with us each week. 

 

Mishna Bet deals with activities which may not 

be started towards the end of weekday after-

noons. 

 

Some things may not be started in the after-

noon until one has davened Mincha. This pro-

hibition starts about half an hour before the 

time to pray Mincha. Most hold that this is the 

earlier time of Mincha Gedolah, which is 6.5 

seasonal hours into the day.  
 

The prohibited activities are: having a haircut; 

visiting the bathhouse; going to one‟s work-

shop (the example in the Mishna is a leather 

producer); starting even a small meal; and de-

livering judgment in court. 

 

These activities might distract one and cause 
one to miss the time slot for Mincha. If you 

start an activity and realise halfway through 

that it is time for Mincha, you may finish the 

activity. 

 

If you are learning Torah at this time, you 

should interrupt for Kriat Shema (a time fixed 

by the Torah) but not to daven (a rabbinic time 

period).  But Rashi on the Gemara states that 

nowadays we should stop to Daven as we stop 

for mundane things anyway. 

  
Keep up to date with the Mishnayot at our 

online archives, Shabbat Shalom. 

 Noach was informed by Hashem that a Mabul :ראשון
will soon destroy the world and only his family 
would survive in the Teivah. G‑d gave Noach the 
exact dimensions of the Teivah he was to build, and 

commanded Noach to bring into it specimens of 
every species of animal and bird to repopulate the 
world after the Mabul.  
 
 Noach was commanded to take seven pairs of :שני
each kosher species. Noach, his family, and the 
animals boarded the Teivah and the Mabul began  
 

 The rain lasted forty days and nights. The :שלישי
water covered even the highest mountains, killing all 
humans and animals apart from Noach and the other 
occupants of the Teivah. After another 150 days 
Noach opened the window He sent out a dove. On 
its second attempt the dove left and didn‟t return, 
indicating that the earth was once again habitable. 
After a year the earth had dried.  

 
 Hashem commanded Noach to leave the :רביעי

Teivah. Noach built a Mizbeiach and offered 
Korbanot. Hashem blessed Noach and his sons: "Be 
fruitful and multiply, and fill the earth." G‑d al-
lowed Noach to eat meat, but murder, suicide, and 

the eating a limb torn from a living animal were 
prohibited.  
 
 Hashem told Noach that he will make a :חמישי
covenant to never again bring a flood to destroy the 
world. G‑d designated the rainbow as the sign of 
this covenant. 
 

 Noach became drunk, disrobed and fell into a :ששי
deep slumber. Cham saw this and informed his two 
brothers. The brothers, Shem and Yephet, modestly 
approached their father and covered him. Noach's 
seventy grandsons and great-grandsons are named 
next alluding to the "seventy nations," of the world.  
 
 Tells the story of the Tower of Bavel and :שביעי

Shem's descendents are named - the tenth generation 
is Abram (later known as Avraham)  
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The Mishna in Bava Metzia [44a] says that a 

person who goes back on a transaction after 

the money was given but before the kinyan 

takes effect is cursed with the following 

words: ''He who punished the men of the 

generation of the flood and the men of the 

generation of the dispersal, will punish 

whomever does not stand by his word''. 

The obvious question is what the connection 

is between the sins of those wicked genera-

tions and the sin of not standing by one's 

word? 

The Divrei Yoel zt''l explains as follows: 

There is a Midrash Tanchuma in Re'eh that 

says many people in the time of Noach were 

as good as Noach, but were wiped out in the 

flood. Why was Noach chosen to be saved? 

The Gemara in Sanhedrin 108a says that 

Noach tried to rebuke the wicked people in 

his time. But in another place [Midrash Rab-

bah 29:1] the commentaries on the Midrash 

say that Noach did not rebuke the people. 

We seem to have a contradiction. The Divrei 

Yoel explains that Noach tried for many 

years to rebuke them, but then saw that the 

other Tzadikim were keeping quiet. Noach 

decided to follow the majority and keep 

quiet as well. This is the reason why, at the 

beginning of the Parasha, Noach is called ''a 

righteous man in his generation''- i.e. he re-

buked the people for many generations, 

whereas later Hashem calls him ''a righteous 

man before Me in his generation''- i.e. during 

that last generation prior to the flood, he was 

only righteous in private, before Hashem, 

but in public he kept quiet. Since his inten-

tions in following the majority were good, he 

was saved, but others who were wrong for 

holding back their rebuke were punished 

along with the wicked people in the flood. 

When a righteous person holds himself back 

from telling the truth to others in his genera-

tion who are mistaken, he is forced at many 

times to contradict himself - to say words 

that contradict his actions, or to answer ques-

tions in a forced way in order to keep him-

self from saying certain things. This is called 

''not standing by his word''. Thus, one who 

does not keep his word is cursed like the 

''men''- i.e. the righteous people of the gen-

eration of the flood, who were punished for 

not rebuking the wicked of their time. 
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A Case of Mistaken Identity 
Story 

The Chofetz Chaim, Rabbi Yisrael Meir Ha-

Kohen Kagan, who for most of his life lived in 

the town of Radin, Lithuania, is recognised as 

one of the greatest Sages of the later genera-

tions. Living during the 19th and 20th centuries, 
he wrote sefarim on a variety of topics, most 

notably on shemirat halashon – guarding one‟s 

tongue. His title, „Chofetz Chaim‟, is taken 

from the name of one of these sefarim. The 

tzaddik died at the age of 95 in 1933, less than 

80 years ago. 

 

Once, as he was travelling by train one day, a 

fellow passenger started a conversation with 

him. "Where are you coming from, Reb Yid?", 

he asked the Chofetz Chaim. 

 
"From the Pelech region, in Vilna," the 

Chofetz Chaim replied. 

 

"Oh yes?" the man responded with interest, 

"Which town?"  

 

"A small town by the name of Radin," the 

Chofetz Chaim answered simply.  

 

The questioner moved closer to the Chofetz 

Chaim and said, 
"Radin? They say that the Chofetz Chaim, who 

lives in your town, is a total Tzaddik!' 

 

"lt's not true," the Chofetz Chaim replied, with-

out batting an eyelid. "He is a simple Jew, just 

like the others in his town." 

 

The passenger grew enraged at the chutzpah of 

this man, who dared belittle the honour of the 

Chofetz Chaim. The whole world was con-

vinced that the Chofetz Chaim was the greatest 

man of his generation, while this old Jew dared 

to say otherwise! 

 

But the Chofetz Chaim continued calmly. "No, 
no, I am acquainted with the Chofetz Chaim. 

He is not a tzaddik, he is a simple Jew." 

 

Now his fellow passenger was really furious. 

He began to heap scorn on the Jew from Radin, 

who insisted on downplaying the Chofetz 

Chaim's greatness. The Chofetz Chaim just sat 

silently and accepted this abuse. 

 

The train pulled into the next station. As the 

doors were opened, more passengers boarded 

the train, among them several who recognized 
the Chofetz Chaim. At once, they approached 

him to request his blessing. 

 

The other passenger quickly realized his mis-

take. Greatly ashamed, he turned in tears to the 

Chofetz Chaim and begged his forgiveness. 

"Please pardon me, Rebbe, I didn't know-” 

 

The Chofetz Chaim looked at him in astonish-

ment. "And why should you need forgive-

ness?" he asked incredulously. "How did you 
sin, and how did you insult me? You thought 

that I was a tzaddik, but you didn't know any 

better, so there is no fault on your side. Now 

that you know that I am no tzaddik, what is 

there to forgive?" 

 

The Chofetz Chaim would quote this story as 

proof that Loshan Hara can be destructive 

even when said about oneself. 

Thought for the Week: 
From The Archives: 
 

ñA person might be tempted to lock himself away in an ark of spirituality. 

The Torah, however, teaches that he must ñgo out of the arkò and take responsibility for the 

world around him.ò 

Theft and Humility 

Riddle for the Week  

What links a scorpion with a flood ? 
 (Answer in next weekôs Living Torah)                                                                                                                                                                          

                                                                               Answer To Last Weekõs Riddle:                                    

                                                 

“ עקב ענוה יראת ה”      [ד-כב]   - (Mishlei) 

 comments that the sin of robbery was the רשי 

proverbial „straw that broke the camelôs back‟. 

Although society at the time of the flood was ram-

pantly committing gross iniquities such as idola-

try, murder and immorality, it was the sin of steal-

ing that sealed their fate. This begs the question of 

why was robbery viewed as such a powerful in-

dictment? 

 

The Gemara in Bava Metzia says that there are 

two types of robbers: A גנב and a גזלן. A גנב is 

someone who steals by night and a גזלן is one who 

steals by day.  At first glance it seems that the 

Gemara is just categorizing different kinds of 

robbers according to when they commit the act. 

However there is a fundamental difference be-

tween the two; the גזלן exhibits no יראת שמים and 

runs amok in broad daylight. The גנב is half way 

there - he at least exhibits יראת אדם, although he 

also has no יראת ה‘  to גזל uses the term רשי .

describe the sin of דור המבול.  

 

There is a Pasuk in Mishlei that discusses  יראת

 see above - this Pasuk is literally translated) שמים

as “In the wake of humility comes fear of 

Hashem”).  According to  R‟Hirsch (The Wisdom 

of Mishlei) there is no higher, more ennobling 

virtue than ענוה - the mindset in which someone is 

totally unconscious of his own importance. What-

ever the ענו may be, possess, desire or even 

accomplish, it is never of his own making; it is 

exclusively the product of a higher Being.  Ac-

cording to Mishlei, the immediate effect of ענוה is 

‘יראת ה . In the sense of person‟s inner conviction 

‘יראת ה  is actually synonymous with ענוה, in fact 

‘יראת ה without ענוה  is entirely inconceivable. ענוה 

is the purest expression of true יראה. But in the 

sense of the stamp upon a life led in obedience to 

Hashem then יראת ה‘  is the direct consequence of 

 which automatically resolves itself into the – ענוה

fulfilment of Hashem‟s will. The two concepts 

have a symbiotic relationship. 

 

However there is a question on this from the con-

tinuation of the Pasuk in Mishlei, there it says that 

‘יראת ה  is not the only consequence of ענוה. It also 

mentions that עשר (wealth) is a natural 

consequence, – even though the acquisition of 

riches was never further from the direct intention 

and endeavours of the ענו. To answer this there is 

a famous quote from Pirkei Avot that says “ איזהו

 he who is satisfied with that“ - ”עשיר השמח בחלקו

which is allotted to him is considered rich”. It 

follows that the humblest person on earth is also 

the richest - he always has what he needs. עשר 

truly is the logical reward for ענוה. Someone who 

has humility has no need to steal.  

 

However this discussion of יראת שמים ,ענוה and 

 .does not answer our original question גזלה

Although clearly the attitude of a גזלן is contrary 

to all Torah values, how is it worse than the three 

cardinal sins (idolatry, murder and immorality) 

that were committed on a daily basis by that gen-

eration? 

 

The Avnei Nezer answers that in a certain sense 

theft really encompasses aspects of all three sins, 

one who truly believes in Hashem knows that 

everything he has is because He wants him to 

have it (ענוה). Therefore, in a subtle sense, one 

who robs his fellow is like an idolater, for he be-

lieves that he must take destiny into his own 

hands. One who forces others to give him their 

property and then derives enjoyment from it, is to 

a degree comparable to an adulterer, for obvious 

reasons. Theft is also related to murder, for theft 

of someone‟s property may impoverish him and 

harm him emotionally. Thus theft was the sin that 

doomed the world. 

Mishlei 

Ψ/ƘŀƴƻŎƘΩ 

“קץ כל־בשר בא לפני כי מלאה הארץ חמם”   - [יג-ו]   


