Vayeitzei

Mishnayot

Naw noon

In this column, we will attempt to cover Mishna
Mesechet Shabbat. This is not a substitute for learn-
ing it in a text, however, we aim to provide a trans-
lation and basic explanation which should help any-
one wishing to learn along with us each week.

Mishna Vav continues to teach about cases when
one starts something before Shabbat that will con-
tinue unaided on Shabbat.

One bleaches flax by putting it in a pot in the oven.
This is the Melacha of Melaben — whitening. Bet
Shammai rule that you may do so on a Friday after-
noon only if it will have heated by the time Shabbat
comes in, as then the action is done, and the transi-
tion in colour complete. If however, the colour
change will happen after Shabbat has come in, it is
forbidden.

Similarly, Bat Shammai hold that wool placed in
dye, to colour, needs to have enough time to absorb
the dye before Shabbat. Otherwise it is forbidden to
start it.

Bet Hillel in both of these cases rule that you may
put them in before Shabbat and have the change
occur during the Shabbat.

Their argument hinges on the proofs brought last
week, available online in the archives or in the Ke-
hati commentary to Mishna Heh.

Bet Shammai hold that you may only set animal
traps in forests or lakes on a Friday afternoon if
there is enough time to trap an animal before Shab-
bat. The Yerushalmi learns this with two conditions:
1) The traps must be in a place with lots of fish/
goats/sheep/cows/whatever you want to catch.

2) The traps must only be able to trap a few of the
desired object.

Without these two conditions, even with enough
time, the traps might not fill before Shabbat.

Bet Hillel again hold that your possessions may
carry out Melacha on the Shabbat and therefore you
may set a trap even specifically for Shabbat.
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R Yaakov went to Charan, to his uncle Lavan's
home. While travelling he lay down to sleep on Har
Moriah. In a dream he saw a ladder reaching up to
shamayim with angels ascending and descending.
Hashem told him that his children will inherit the land
and that he will have a safe journey. Yaakov awoke and
named the location Bet EIl ("House of G-d")

sw: After just arriving, Yaakov single-handedly rolled
off the heavy rock on top of the well from which Rachel
wanted to give water to her father’s (Lavan’s) sheep.
Rachel told her father that Yaakov was here and Lavan
rushed out to greet him. After Yaakov had stayed a
month, Lavan offered him the job of looking after his
sheep and asked him how he wanted to be paid.

sww: Yaakov loved Rachel and offered to work for 7
years in order to marry her. After 7 years, Yaakov asked
Lavan to fulfil his promise. Lavan arranged a wedding,
but switched his daughters, giving Leah instead of Ra-
chel. One week later Yaakov married Rachel, and began
serving an additional seven years (A new agreement
was made). Leah gave birth to four children, Reuven,
Shimon, Levi, and Yehudah, but Rachel remained child-
less. Rachel's maid, Bilhah, had two children Dan and
Naftali and Leah's maid also had two children, Gad and
Asher.

sya7: Leah gave birth to Yissachar, Zevulun and Dinah.

Later Rachel gave birth to Yoseph . At that point, Yaa-
kov asked Lavan for permission to take his wives and
children and return to Canaan. In response, Lavan said
that his great wealth was due to Yaakov’s presence in
his home.

swnn: Lavan keeps Yaakov as Lavan said that all the
sheep with dotted fur would be Yaakov’s. Lavan re-
moved all his spotted sheep in order to deprive Yaakov
of any profit but Yaakov found a way to breed spotted
sheep from Lavan’s herd and Yaakov became very
wealthy from this. After an additional six years of ser-
vice, Hashem commanded Yaakov to return to Canaan.

sww: Yaakov left without Lavan’s knowledge but before
leaving, Rachel stole one of Lavan's idols. Lavan pur-
sued them. Lavan reached Jacob on Har Gilead and
complained that he was deprived of the opportunity to
bid them an appropriate farewell, and protested the theft
of his idols. Yaakov suggested that Lavan search for his
idol amongst his belongings, but Lavan found nothing.

swoaw: Lavan and Yaakov made peace and Lavan re-
turned to Charan.
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“And it was in the evening, that he took Leah his daughter and brought her to him; and he came to

Here is the famous story of how Yaakov worked for
Lavan for seven years in order to marry Rachel his
daughter but Lavan swaps Rachel for Leah, tricking
Yaakov into marrying her. Lavan is known for his
trickery and deceit. The Midrash tells us how Leah
tricked Yaakov into believing that she was Rachel.
Such a wedding could surely be annulled yet after
this, a time when anyone else would surely lose their
temper, Yaakov agrees to continue working for Lavan
for another fourteen years. Why was Yaakov so ac-
cepting of the lies he was fed from both Lavan and
Leah?

The Etz Yosef says that Yaakov asked Leah how she
could lie to him and not admit her father’s deceit. She
replies that she learnt the example from a Tzaddik -
Yaakov himself- who also used deceit to impersonate
his sibling, Esav before Yitzchak. Said Leah, just as
you were told by your mother Rivka to be deceitful
I’shem shamayim, so was I told to be deceitful by my
father and I believe this to be 1’shem shamayim. The
Bereishit Raba says that Leah davened not to marry
Esav. The Midrash points out the power of Leah’s
tefillot that she did marry Yaakov, thus confirming
that the marriage was 1’shem shamayim. therefore,
Yaakov accepted the deceit from Leah. But Lavan,
surely, had not tricked him I’shem shamayim, after
all, we know that Lavan was an idolater.

One answer is as follows: At the time of the trickery,
Yaakov managed to see the good in what had hap-
pened. R’ Aharon Kotler said, Yaakov somehow
knew that the person he had just married was spiritu-
ally destined for him. On this occasion, he let Lavan
off, assuming that the decision was from Hashem,
using Lavan as a shaliach. Lavan then says, after the
week of Leah’s wedding, you can have Rachel too.

Here too, Lavan was deceitful, only giving Rachel
with the proviso that Yaakov would work another
seven years. Here too, Yaakov remains quiet- he
thought, this too was the work of Hashem.

Many years later, eleven of the twelve shevatim have
been born and Yaakov decides to leave Lavan’s house
quickly in his absence. Rachel seizes the opportunity
to steal Lavan’s idols. Lavan pursues Yaakov and
upon catching him, he demands to search his family’s
possessions for his idols. Rachel had hidden them
under the saddle of the camel which she sat on. She
asked Lavan not to make her get up as she was preg-
nant and getting off a camel wouldn’t have been so
easy. Yaakov had worked for Lavan, never taking
anything from his home. Yaakov’s attribute was
‘emet’, truth and honesty so why would he ever take
Lavan’s idols? Yaakov assumed that Lavan was just
pretending to look for his idols, deceiving Yaakov
into letting him rummage through all his possessions
to find anything taken from his home. At this, Yaakov
can excuse Lavan’s actions no more and says (31:37):
When you rummaged through my things, what did
you find of all your household objects?

After this act of deceit, Yaakov can no longer look
positively upon Lavan and realises that he is a trick-
ster. Yaakov therefore continues his rebuke adding
(31:41): I served you these fourteen years for your
two daughters. Yaakov also mentions other occasions
when Lavan was less than honest. This shows that
Yaakov did not rebuke Lavan when there was even
the unlikely chance that it was I’shem shamayim. But,
when it was clearly Lavan’s trickery, Yaakov deliv-
ered the rebuke for all of Lavan’s lies as he deserved.

By Ari Levy



Story

The Shach and His Daughter (part 3 of 3)

After hearing that his daughter, Esther, is living in the
royal castle, the Shach sets out on a long journey to
Lithuania. Here he is stopped by bandits who are about
to kill him until Wratislaw, their leader, recognises the
Shach as his childhood friend and releases him. How-
ever, the Shach is unaware that Esther has since fled
from the castle during a fire, in the hope of finding a
Jewish village. Moments after he leaves the bandits,
Esther, who has been captured while wandering on the
streets, is brought into the hideout.

Esther was brought into the bandits’ cave and placed in
front of Wratislaw. The bandits suggested that Wrati-
slaw keep Esther as his wife rather than ransom her in a
nearby village. However, saddened by his talk with the
Rabbi, Wratislaw was regretting his sinful lifestyle and
offered Esther the choice of being ransomed or staying.
She immediately chose to be ransomed and the bandits
set about finding a village willing to pay for her.
Meanwhile, the Shach had arrived at the castle only to
find it burnt to ruins. When he made inquiries, he was
devastated to discover that the girl named Esther was
assumed to have been trapped in the castle and con-
sumed by the flames. Heart-broken at losing his daugh-
ter for the second time, the Rabbi headed homewards.
Esther’s ransom was eventually paid by Rabbi Men-
achem and his wife Gutta, from Vilna. Rabbi Men-
achem’s home was based on Torah and Esther loved it
from the start. Gutta taught Esther all the Torah and
halachot that she had missed out on while in the royal
castle. However, two years after Esther joined the
household, Gutta became ill and passed away. Esther
was deeply grieved at the death of her friend. On her
deathbed though, Gutta had suggested to Rabbi Men-
achem that he take Esther as a wife, once she was ready
to be married. And so about a year or two after Gutta’s
death, Esther became Rabbi Menachem’s wife.
Meanwhile, the Jews of Vilna came under pressure
from the Prince, who reigned over the city, to pay im-
mense taxes or leave their homes and move elsewhere.
Many petitions were sent to the Princess, who was
more compassionate than her husband, to have the
taxes reduced. However, the Princess refused, stating
that she had promised her husband not to get involved
in this matter.

Esther heard about this and asked her husband curi-
ously about the Princess’ background. Rabbi Men-
achem replied that the Princess was named Maria and
was the only child of the King. Esther was shocked
when she realised that this was none other than the
Maria she had spent six years with, playing in the royal
castle. The very next day, she travelled to the Prince’s
castle to speak with Maria. Esther carefully introduced
herself to Maria and explained that she had needed to
run away from the palace to avoid being converted.
Though shocked, Maria was delighted to be reunited
with the friend she had feared dead, and agreed that her
escape had been necessary. She and Esther spoke for a
long time before Maria told her husband that she had a
friend who wanted to speak to him. The Prince was
impressed by Esther’s beauty and nobility, taking an
instant liking to her. When Maria revealed how Esther
had saved her life in their childhood, the Prince was
extremely thankful and offered that Esther and Rabbi
Menachem be exempt from the tax. But Esther ex-
claimed that she and her husband could not possibly
refrain from paying the tax while their neighbours
toiled endlessly to raise the funds. The Prince and Prin-
cess were deeply affected by Esther’s response and the
Prince agreed to reduce the tax significantly. Her objec-
tive achieved, Esther was driven home in a royal car-
riage, much to the amazement of her husband and
neighbours.

When she told her story to her husband, Rabbi Men-
achem, was incredibly proud of his wife and made a
large party, inviting Torah sages from throughout the
country to his home, in order to celebrate his wife‘s
success. Among these sages was the Shach who had
recently gained fame for his commentary on Choshen
Mishpat and Yoreh De’ah. During the party, Esther
brought some food into the dining room only to recog-
nise the voice of her father, the voice she hadn’t heard
for so many years. She and her father embraced and
wept for several minutes. The long-awaited reunion of
father and daughter made the party atmosphere all the
more joyous, and the whole Jewish community was
filled with happiness. (Just a few years later, the Shach
died at the age of 42, a content and accomplished man.)

Mishlei

The Ladder of Life
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The Baal Haturim points out that the gematria
(numerical value) of + L, ladder, also equals that of
1 7, poverty. Poverty and wealth are often cyclical
and life is a ladder. Some climb up and achieve = X

(money = 136) while others fall into 1 " (foverty =
136).

Mishlei speaks at length about the relationship be-
tween the rich and the poor. In Perek [* - 7, it de-
scribes how when two people meet they are both
travelling towards the starting point of the other.
The rich goes downhill and the poor goes upwards.
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Rich and Poor meet,

Hashem is the Maker of them all.

Observing this simultaneous occurrence it is possi-
ble to conclude that man’s destiny lies neither in
wealth nor poverty. Both conditions are equally
necessary in Hashem’s purposes for human society
as a whole, and even for the fulfillment of our own
individual tasks. Only one who proves himself both
on the ascending and on the descending path of
‘fate’ can reach the pinnacle of perfection that is
attainable on this earth. The Pesukim here are speak-
ing of a more metaphorical meeting whereas else-
where they talk of an actual physical meeting.

If a poor man on his way up and a crafty, cunning
man, going downhill, meet on the way, Hashem
removes the scales from their eyes. [Y 4 1 |
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If a poor man and an artful man meet,
Hashem gives the eyes of both illumination.

The poor man, who witnesses the descent of the
artful one, is warned to hold on to honesty, simplic-
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ity and probity, because he sees that it is the lack of
these qualities which cause the downfall of the cun-
ning operator. He is advised to take the warning and
internalize it — this warning need not only be from
the-actions of a colleague or acquaintance. Rather, it
can be learnt from any figure in the public eye that
has fallen from grace due to a dishonest approach to
life. The latter, on the other hand, can learn from the
ascent of the poor man that it will be useless to re-
double his crafty tricks in order to climb up again.
On the contrary, he would do better to shed his bad
habits, which could not even help him at the top
when he was there already. How much less can they
enable him to make a truly lasting ascent. He can
see for himself that the man of small means is on his
way up without craft or cunning. We hope that he
should learn that honesty, simplicity and integrity
are the fundamental rungs on the ladder.

According to the Yismach Moshe however, Yaa-
kov’s ladder is a metaphor for man himself. Corpo-
real man formed out of the ground, is set earthward.
Nevertheless he is blessed with a Godly soul; hence,
the apex of his being reaches heavenward. When
man allows his physical needs and existence to
dominate him, they drag him downward and he
becomes set downward. If, however, he imbues his
physical existence with meaning and infuses his life
with the spirit of Torah, then the ladder can reach
the greatest heights.

The Chofetz Chaim expands on the analogy of man
as a ladder. He tells us that the ladder of life has
very delicate rungs. One either continues to rise or
he automatically falls. If one tries to remain station-
ary, balancing on a single rung, it breaks and he
plurnn;ets earthward. Everything is dependent on
man; if he does not go up he falls. The angels ascend
or descend on him.

Thought for the Week:

“The editorial team have all just returned from a very meaningful trip to Poland to explore our heritage and history. The most important
message we brought back is one for the future. The past is comprised of matters which have occurred and can not be changed. The
future however, is for us to shape and create. If we walk to tomorrow, stuck in yesterday, we will be unable to go anywhere. Rather, we
should use our knowledge of the past to fuel our passion to do well eternally.”

Riddle for the Week
In this week's Parsha, which one word is used as the name of a place and also the name of a plant?
(Answer in next week’s Living Torah)
Courtesy of Rabbi Muster
Answer To
For what sin can a person be punished by Bet Din without having been warned?
YO9ARAY

Last Weekds Riddle:
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